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      Maurice Crandall

      In October of 2013, I experienced an Apache journey of my own. The occasion was the annual conference of the Western History Association (WHA), and my dissertation advisor and mentor, Margaret Connell-Szasz, had been elected president of the organization. Typically, a new president-elect is officially installed in their office during the conference’s awards banquet. These banquets had frequently been the scene of the infamous “Mountain Man Holler,” in which the individuals present, including scholars, Western history buffs, and other guests, watched or participated in a ceremony of sorts reminiscent of a nineteenth-century fur trade rendezvous. While Indigenous peoples had historically been present at the rendezvous, this kind of enactment didn’t sit well with a scholar who had dedicated her life to the study of Indian education and Native American history and had trained numerous Indigenous graduate students. As the conference was to be held in Tucson, and given my connection to the state, Professor Connell-Szasz asked me to help realize a more appropriate welcome for her leadership term. I determined to bring Donald “Don” Decker, an Apache elder and fellow Yavapai-Apache Nation tribal citizen, to give Professor Connell-Szasz an Apache blessing at the banquet. To do so required me to drive from Albuquerque, New Mexico, to Flagstaff, Arizona, to pick up Don, then drive him to Tucson for the conference, and then drive back to Flagstaff before returning to Albuquerque. All told, it was a trip of some 1,200 miles.

      I believe that Don’s blessing was an appropriate and welcome start to Dr. Connell-Szasz’s presidential term. But two events that occurred during this journey seem most germane to a discussion of the importance of Grenville Goodwin’s The Social Organization of the Western Apache and Grenville Goodwin Among the Western Apache: Letters from the Field. First, before Don blessed Professor Connell-Szasz at the banquet, he briefly introduced himself at the microphone podium. He gave his clans and clan relations in Apache and then spoke some words in English. What he said was instructive. Don told the assembled audience that his great-grandfather, Henry Irving, had been one of Grenville Goodwin’s principal informants.1 Of the many things Don could have said to introduce himself, he chose to relate his family’s relationship to Goodwin. Second, while Don and I drove the long stretch from Flagstaff to Tucson, our conversation turned to Keith Basso, Goodwin’s intellectual heir and the scholar who helped realize so much of Goodwin’s posthumous work. I expressed my sadness at Basso’s passing only a few months previous, of which Don was unaware. “Keith died?!” was all he could say. He asked me to pull over, which I did, and he wept on the side of the road at the news of the passing of such an important ethnographer of Western Apaches. Basso was not a young man when he died of cancer; he was seventy-three years old. Goodwin, on the other hand, had been taken by a brain tumor at the young age of thirty-two. These two episodes bespoke the influence of Goodwin’s (and Basso’s) work across generations, and the connection that he and his work continue to have to Western Apache peoples well into the twenty-first century.

      In the decades since it was first published, scholars and contemporaries have commented on both the quality and importance of Social Organization. In his preface to the 1969 edition Basso wrote that “Grenville Goodwin knew the Western Apache better than any other ethnographer who ever lived. And he wrote about them from the conviction that his knowledge was important.”2 For their part, Fay-Cooper Cole, Fred Eggan, Harry Hoijer, and Edward Spicer, all of whom were Goodwin’s contemporaries but only one of whom, Hoijer, was an Apache expert, asserted that to Western Apaches, Goodwin “was not an outsider who sought to pry into their lives; he was simply a young man who asked to be taught in the life-ways of the Apache. They taught him in much the same way that they taught their own young men, and from them he learned a wealth of detail concerning the recurrent patternings of their culture.” He came to “know their territory through their eyes . . . and to see things from the standpoint of [their culture].”3 In his review of the 1942 edition of Social Organization, Morris Opler, whose letters from Goodwin comprise Grenville Goodwin Among the Western Apache: Letters from the Field, wrote that Goodwin had “solved” the confusion around boundaries, interrelations, and terminology for the numerous Western Apache groups. Furthermore, he commented that Goodwin “went among the Western Apache sincerely and respectfully, to learn. . . . He came away with a sympathetic understanding of Apache ways which is always fair without ever being sentimental.”4 How does one measure the “truth” of such statements? Perhaps there is no objective measure. Certainly, Social Organization has stood the test of time among scholars. It remains the “gold standard” of Western Apache ethnographies.

      But it also has its limitations. Goodwin is at his weakest when discussing Dilzhe’e (“the hunters,” the preferred term for Tonto) Apaches from the northern region. Of Goodwin’s numerous informants who appear prominently in Social Organization, only one—Charley Norman—was from the far northern Dilzhe’e homeland.5 It seems that Goodwin did spend some time in Camp Verde. But reading Social Organization, one encounters a distinct lack of detailed ethnographic information on Dilzhe’e people from the north. For example, in his discussion of Dilzhe’e of the dàszínédàsdáyèndé·‘ band (“porcupine sitting above people,” named after the Apache term for the mountain near Camp Verde where they live, dàszínédàsdáyè, or “porcupine sitting above,” called “Squaw Peak” by whites), Goodwin asserted, “At present, the Apache of this band are extinct, except for one or two of their descendants living at San Carlos and possibly some in the Upper Verde Valley.” He similarly maintained that “at present apparently no Apache people” of the t‘údù·tťìjndé·‘ (“blue water people,” or Fossil Creek band) remained, except for “a family or two now living on Fossil Creek and possibly a few on Beaver Creek, at the Camp Verde Agency, or at Cottonwood and Clarkdale.” The Oak Creek band, tséhìtcì·ndé·‘ (“horizontal red rock people”), had “only . . . a few now living around Cottonwood and Clarkdale in the Verde Valley, where in prosperous times the men hold jobs about the towns. Some of these people are also on the Small Camp Verde Reservation and on Beaver Creek.”6 The reality is that by the 1930s hundreds of Apaches (and Yavapais) lived in and around the Verde Valley at Camp Verde, Middle Verde, Clarkdale, Jerome, Rimrock, Oak Creek, Fossil Creek, and elsewhere.7 Our mixed Apache and Yavapai community had accepted the Indian Reorganization Act in 1936 and then drafted a tribal constitution, which was approved by the Office of Indian Affairs on April 12, 1937.8 We were officially recognized as the Yavapai-Apache Indian Community of the Camp Verde Reservation. These are facts of which Goodwin seems unaware, and this speaks to the fact that he simply could not know it all when it came to Western Apache organization; inevitably some details fell through the cracks.

      In addition, while the painstaking detail of Social Organization is unquestionable, many, including Goodwin’s own son, Neil Goodwin, have grappled with Grenville Goodwin the man. If he succeeded so well in keeping his own biases out of his fieldwork and his writing, as many have asserted, then what did motivate Goodwin? What did he think of his subjects and his observations? The Apache Diaries: A Father-Son Journey addresses these questions, and a complex picture emerges. In this author’s opinion, Goodwin is not at his finest while searching for “lost Apaches” in the Sierra Madres. Neil Goodwin concludes that his father was “a closet romantic . . . hoping . . . that there were a few [“wild” Apaches] left [in the Sierra Madres].”9 While Goodwin does succeed in locating Apache camps that had been only recently abandoned and documents some of their material culture, it is not a flattering picture. It is almost as if Goodwin is a treasure seeker and real, live Apaches in the mountains of Mexico are his El Dorado. Fortunately, Goodwin matured and realized that the “real Apaches” were in front of him all along. The Goodwin that emerges in Grenville Goodwin Among the Western Apache: Letters from the Field is an ethnographer concerned above all else with getting it right, as it were, when it came to Western Apaches. For example, writing to Opler from Bylas on March 22, 1932, Goodwin offered to share his files with Opler, “except only . . . such material which at present I have been asked to keep to myself by the men who told it to me.”10 He was discreet in ways that many other anthropologists of the era were not. In so many of his letters to Opler, Goodwin showed himself to be willing to update, correct, revise, and improve. It is no surprise that Social Organization was not published in his lifetime; for Goodwin, it had to be just so.

      But the most important measure of Goodwin’s work is not the assessment made of it by his ethnographer contemporaries or generations of scholars since. Instead, what is key is the way Apaches then and now have regarded Goodwin’s work. Some Apaches have questioned Goodwin’s Apache fluency, since he “always [had] an interpreter and companion as a double check on subtleties and for advice on lines of inquiry; where to tread and where not to.”11 But Barbara Buck, the daughter of Neil Buck, Goodwin’s chief informant, best friend, and “brother” (as well as his son’s namesake), asserted, “He could talk Apache real well.”12 Indigenous peoples are also wary of claims about white anthropologists who have become so ingrained in communities, and possess such an intimate knowledge of their lifeways, as to become “one of the tribe.” It is clear that, in many ways, Grenville Goodwin was genuinely brought into the Western Apache sphere. For one thing, Anna Price, one of Goodwin’s first Apache informants and friends, referred to him as Shi-cho, meaning “grandson” in Apache.13 Price’s granddaughter, Susie Preston, wrote to Goodwin after having missed seeing him on his most recent visit: “Today I think maybe you would never be here again and maybe left us forever. I thought of you as my brother left me. Even if you are a whiteman but in my mind you are like an Indian.” She then asked him to send a coffee pot and another pot to hold sugar.14 These were more than the requests of impoverished Apaches to their white friend for material goods; they were the kinship obligations of a grandson and brother. When Anna Price’s health was failing, Susie wrote to Goodwin, relaying the message that her grandmother wanted him to send calico. She died before Goodwin could fulfill the request. Still, Susie asked Neil Buck to tell Goodwin to send the cloth all the same, since it “got to be done not be lost her words.”15 The most touching words came from Neil Buck when he heard of his brother’s passing. When the news arrived, “we just drop our supper and cry with all of my family. I got no more friend than he.”16 These letters are highly reminiscent of a letter received by an Indian a generation previous, who, although Yavapai and not Apache, was intimately connected to San Carlos. Wassaja (“Signaling” or “Beckoning,” known as Carlos Montezuma) received word from his first cousin Sum-Nu-Ge-Kaw (“Crooked,” known as Charles Dickens) that Wassaja’s auntie had just heard that the boy, who had been captured decades before and only recently returned to Arizona, had come to visit:

      
        I am writing this letter [for] my mother [your auntie]. She came here [to] my place . . . she ask[ed] me about you. I told her you was in Chicago. My mother . . . cried and cried and cried about you. She would like to see you very much, and I told her that you was coming here again [in] a year. She was very sorry [not] to see you. She know[s] you very well [from] when you was [a] little boy.17

      

      While it may be true that Grenville Goodwin “knew the Western Apache better than any other ethnographer who ever lived,” the real value of Social Organization is that it emerged from a white man who, perhaps, came closer to being a Western Apache kin relation than any other ethnographer who ever lived.
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